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Home/Shop/Self Help/6th and 7th Books of Moses and the Magical Uses of the Psalms ISBN: 978-0942272024 A work long hailed by occult masters as a valuable tool in the study and practice of Kabalistic magic. The Sixth & Seventh Books of Moses was originally published in Germany, in 1849. Its author by the name of Johann Scheibel is shrouded
in mystery. The author claimed that the seals and invocations given in the book came from ancient Hebrew sources, particularly the Talmud. It is not sure whether or not his claims were based on truth, although Talmudic scholars will probably deny that there are any references in Talmudic literature to the Sixth & Seventh Books of Moses. While the
original source of the book will probably never be ascertained, its popularity and durability can hardly be denied. The revised edition is an attempt at the reorganization of a work, long hailed by occult masters as a valuable tool in the study and practice of cabalistic magic. “Sakpata (Babalz) is the god of suffering. He teaches his worshippers to cope
with misfortunes (particularly disease). If Sakpata strikes a man with smallpox, it is because he wants to establish a very close relationship with that person. Only the man who is not mature enough or strong enough will die of the disease. For the worthy person it is like an initiation: a death and resurrection into a mature, richer life.” $14.95 Out of
stock Overview A work long hailed by occult masters as a valuable tool in the study and practice of Kabalistic magic. The Sixth & Seventh Books of Moses was originally published in Germany, in 1849. Its author by the name of Johann Scheibel is shrouded in mystery. The author claimed that the seals and invocations given in the book came from
ancient Hebrew sources, particularly the Talmud. It is not sure whether or not his claims were based on truth, although Talmudic scholars will probably deny that there are any references in Talmudic literature to the Sixth & Seventh Books of Moses. While the original source of the book will probably never be ascertained, its popularity and durability
can hardly be denied. The revised edition is an attempt at the reorganization of a work, long hailed by occult masters as a valuable tool in the study and practice of cabalistic magic. “Sakpata (Babalz) is the god of suffering. He teaches his worshippers to cope with misfortunes (particularly disease). If Sakpata strikes a man with smallpox, it is because
he wants to establish a very close relationship with that person. Only the man who is not mature enough or strong enough will die of the disease. For the worthy person it is like an initiation: a death and resurrection into a mature, richer life.” Customer Reviews (7) Customer Reviews (7) The Sixth and Seventh Books of Moses are two grimoires that
contain magical seals, with letters in Hebrew and an unknown script; and the lists of names of demonic entities. Allegedly written by Moses, it has instructions for spells and incantations to summon spirits, with Talmudic magic names and words. The book claims to portray a secret knowledge that God gave Moses and which was hidden throughout
the centuries. No complete manuscript has been found which dates earlier than this 1849 printing by Johann Scheible. The book became popular within communities that practised folk-magic, Christian magic and was also used by Obeah practitioners, becoming one of the central texts of Jamaican obeah. It also circulated throughout Scandinavian
countries where it was known as The Black Bible. № 1 in 20 Most Popular Occult Books. This book has 65 pages in the PDF version, and was originally published in 1849. Production notes: This e-book of The Sixth and Seventh Books of Moses was published by Global Grey on the 17th October 2021. The artwork used for the cover is 'Moses' by Vasilij
Ivanovič Denisov. The innocent life of the shepherds, and their frequent abode in sacred groves, very naturally brought such intuition to the very highest point of perfection, and this was especially the case, when their minds were occupied with God and godly things. And this is particularly shown in the history of the shepherd-life of the pious
Israelites, not only by the ancient fathers, but subsequently, in the time of the kings and judges. Isaac and Jacob had visions similar to those of Abraham. We notice especially the vision of Jacob while journeying into Mesopotamia, in which he saw a ladder reaching from earth to heaven. It is written (Gen. 28:10 ff.): "And Jacob went out from
Beersheba, and went toward Haran. And he lighted upon a certain place, and tarried there all night, because the sun was set: and he took of the stones of that place, and put them for his pillows, and lay down in that place to sleep. And he dreamed, and behold, a ladder set up on the earth, and the top of it reached to heaven: and behold, the angels of
God ascending and descending on it. And behold, the Lord stood above it, and said, I am the Lord, etc. The land whereon thou liest, to thee will I give it, and to thy seed, etc. And in thee and in thy seed shall all the families of the earth be blessed. And Jacob awake out of his sleep, and he said, Surely the Lord is in this place; and I knew it not. This is
none ether but the house of God, and this is the gate of heaven." How truly was Jacob's dreamed fulfilled! The promised land became the possession of the Jews; through his seed, namely, through Christ the Savior, who is the heavenly ladder upon which the angels of God ascended and descended, all the nations of the earth have been or will be
blessed. We find another remarkable instance of the magnetic influence in changing the nature and complexion of living objects, in the history of Jacob. It is as follows: Jacob agreed with Laban that he would still guard his sheep, provided, that Laban would give him as a reward for his service, all spotted lambs and goats that should in the future be
added to his flecks. Laban consented to this proposal, and Jacob became im�mensely rich. It is worth the trouble to insert the passage relating to this transaction, as an application of the mysterious doctrine of magne�tism. When Jacob would no longer watch over the sheep and desired to go away with his wives and children, Laban said unto him,
Genesis 30:27-43: "I pray thee, if I have found favor in thine eyes, tarry: for I have learned by experience that the Lord hath blessed me for thy sake. And he said Appoint me thy wages, and I will give it. And he said unto him, Thou knowest how I have served thee and how thy cattle was with me. For it was little which thou hadst before I came, and it is
now in�creased unto a multitude: and the Lord hath blessed thee since my com�ing: and now, when shall I provide for mine own house also? And he said, What shall I give thee? And Jacob said, Thou shalt not give me anything: if thou wilt do this thing for me, I will again feed and keep thy flock: I will pass through all thy flock to-day, removing from
thence all the speckled and spotted cattle, and all the brown cattle among the sheep, and the spotted and speckled among the goats: and of such shall be my hire. So shall my righteousness answer for me in time to come, when it shall come for my hire before thy face: every one that is not speckled and spotted among the goats, and brown among the
sheep, that shall be counted stolen with me. And Laban said, Behold, I would it might be according to thy word. And he removed that day the he-goats that were ring-streaked and speckled, and all the she-goats that were speckled and spotted and every one that had some white in it, and all the brown among the sheep, and gave them into the hands of
his sons. And he set three days' journey betwixt himself and Jacob: and Jacob fed the rest of Laban's flocks. And Jacob took him rods of green poplar, and of the hazel and chestnut-tree: and pilled white streaks in them, and made the white appear which was in the rods. And he set the rods which he had pilled before the flocks in the gutters in the
watering-troughs when the flocks came to drink, that they should conceive when they came to drink. And the flocks conceived before the rods, and brought forth cattle ring-streaked, speckled, and spotted. And Jacob did separate the lambs, and set the faces of the flocks toward the ring-streaked, and all the brown in the flock of Laban; and he put his
own flocks by themselves, and put them not unto Laban's cattle. And it came to pass whensoever the stronger cattle did conceive, that Jacob laid the rods before the eyes of the cattle in the gutters, that they might conceive among the rods. But when the cattle were feeble, he put them not in; so the feeble were Laban's and the stronger Jacob's. And
the man increased exceedingly, and had much cattle, and maidservants, and menservants, and camels, and asses." This proves clearly that the sheep and the goats could be made to bring forth their young changed in color and appearance corresponding with the pilled rods which were placed before them by Jacob as they drank from the water. In
these days, the theory that the features of the offspring of a human mother can be affected by an object upon which the mother gazes, is pronounced absurd; and yet this theory, in the very na�ture of things, is as fully established as the fact that the mental qualities of many children differ totally from those of their parents. The fact that the sheep and
the goats, upon seeing the objects which Jacob so skillfully placed before them, brought forth their young differing in appearance from themselves, has a very deep significance. Either Jacob knew what the result of this stratagem would be from experience, or it was revealed to him in a dream, for we read, Genesis 31:10: "And it came to pass at the
time the cattle conceived, that I lifted up mine eyes, and saw in a dream, and behold, the rams which leaped upon the cattle were ring-streaked, speckled, and grizzled." With the water which they drank, and in which at the same time they saw their own reflection, they transmitted the image of the speckled rods to their young. We have not the space
here to enter into a more extended argument to prove the truth of this phenomenon, but the fact that the female progeni�tor, both human and animal, is capable at the period of gestation to trans�mit to her offspring the image and likeness of surrounding objects, has a surer foundation than is commonly believed to be possible. The great army of
Materialists, who represent the spirit of the scriptures and of life as an ordinary earthly matter, so as to make it appear that nothing is hidden in the sanctuary that they cannot comprehend by their intellect, will never be converted, and those who rely upon the benign influences of a higher light in the temple, which will exist beyond the life of this
world, will never need conversion. Moses himself, the great man of God, had many remarkable visions. These visions consisted in part of dreams and partly in ecstasies, and for this reason was he educated in all the mysteries of the Egyptians and in all their magical arts, in which he excelled all others. On account of his extraordinary piety and wisdom
he has made the savior of his people from the thralldom of Pharaoh. His visions were of a diversified char�acter. His ability to lead and govern the people was the direct result of a deep intuition. If we regard this ability as mere inward sight, then we must admit that it was a purely magical gift; if as the result of direct command of the voice of God
(for according to the scriptures God often spoke personally with Moses), we find in it a confirmation of the truth, that a pious mind, open to divine influences, can also perform divine acts. The first important vision of Moses occurred at Mount Horeb, while he was yet engaged in watching over the flocks of Jethro, his father-in-law (Exod. 3:2): "And the
angel of the Lord appeared unto him in a flame of fire out of the midst of a burning bush: and Moses said, I will now turn aside, and see this great sight, why the bush is not burned. And when the Lord saw that he turned aside to see, God called unto him out of the burning bush, and said, Draw not nigh hither: put off thy shoes from off thy feet; for the
place whereon thou standest is holy ground." Moses, the prophetic seer, acquainted with the weakness of his brethren, full of religious zeal, and gifted with a glowing phantasia, came to the lodge of his father-in-law in Midian, where he had time and oppor�tunity, as a shepherd, to store his mind with religious contemplations, so that in a state of
ecstatic second-sight, he could review the ways and means by which he might become the leader and shepherd of his people. The centrum of his mind was open to the higher influences of God, who appeared unto him as a light in the burning bush which was not con�sumed, and with whom, with veiled countenance, he conversed familiarly. We find in
Moses the emotions of an inward psychological struggle with hopes and fears, with extreme weakness and supernatural strength of will; of submission, reverence and obedience; of confidence, and finally of an enthusiasm, that, regarding all earthly obstacles as naught, he over�came all things. While he was thus equipped with godlike powers, he
subdued the elements of nature and compelled them to testify to the greatness and glory of God by the marvelous wonders which he per�formed. In such ecstasies Moses could tarry long on the mountains and separate himself from the people on the journey in the wilderness, and would yet be venerated as a man of wonders. The visions of Moses
em�brace the present and the future. He not only delivered the commands of God from the mountain, but he also foresaw the offerings that were brought to the golden calf; he foresaw that he could prepare the children of Israel for the pure worship of God, and guard them against error and idolatry only by isolating them in the wilderness from the
heathen na�tions around them. In addition to the above indications we need only call attention to the special visions of Moses, his gifts, his ability to trans�fer the power of divination to others, and class them among magnetic occurrences; we may omit the different kinds of sacrifices, the consecra�tion and blessing with water, oil and blood, and
laying on of hands, etc, as well as the stringent prohibitions against taking any part in sorcery, false divination, conjuring and inquiring of the dead. Among a few instances, resembling magnetism, we mention particu�larly the rod with which Moses performed his wonders before Pharaoh, and the stretching out of his hands by which he divided the
waters of the sea (Exod. 14:16): "But lift thou up thy rod and stretch out thy hand over the sea, and divide it; and as Moses stretched out his hand over the sea, the waters were divided. And when the Egyptians pursued them, Moses stretched forth his hand over the sea, and the sea returned to his strength when the morning appeared; and the
Egyptians fled against it, and the Lord overthrew the Egyptians in the midst of the sea, so there remained not so much as one of them." The stretching out of the hand of Moses and the wonders he performed with his rod are of great signifi�cance. With his rod he smote the rock in Rephidim, and the water gushed forth to quench the thirst of the
murmuring people (Exod. 17:5): "And the Lord said unto Moses, go on before the people, and take with thee of the elders of Israel; and thy rod, wherewith thou smotest the river take in thy hand and go; and thou shalt smite the rock, and there shall water come out of it, that the people may drink." And when Amalek came and fought against Israel,
Moses said unto Joshua (Exod. 17:9-11): "Choose us out men, and go out, fight with Amalek; tomor�row I will stand on the top of the hill with the rod of God in my hand. And it came to pass, when Moses held up his hand, that Israel prevailed; and when he let down his hand, Amalek prevailed." The gift of prophecy seems also to have been given to the
pious elders of Israel through their intercourse with Moses, for it is written (Num. 11:23-29): "And the Lord said unto Moses, Is the Lord's hand waxed short? thou shalt see now whether my word shall come to pass unto thee or not. And Moses went out and told the people the words of the Lord, and gathered together the seventy men of the elders of
the people, and set them around about the tabernacle. And the Lord came down in a cloud, and spake unto him and took of the spirit that was upon him, and gave it unto the seventy elders: and it came to pass, that, when the spirit tested upon them, they prophesied, and did not cease. But there remained two of the men in the camp, the name of the
one was Eldad, and the name of the other Medad: and the spirit rested upon them: and they were of them that were written, but went not out into the tabernacle: and they prophesied in the camp. And Joshua the son of Nun, the servant of Moses, one of his young men, answered and said, My lord Moses, forbid them. And Moses said unto him, Enviest
thou for my sake? would God that all the Lord's people were prophets, and that the Lord would put his spirit upon them! The various conditions of clairvoyance are clearly described by Moses. Miriam and Aaron spoke against Moses because of the Ethiopian whom he had married, and they said (Num. 12:2-8): "Hath the Lord indeed spoken only by
Moses? Hath he not also spoken by us? And the Lord heard it. And the Lord came down in a pillar of the cloud and called Aaron and Miriam: and they both came forth. And he said, Hear now my words: If there be a prophet among you, I the Lord will make myself known unto him in a vision and will speak unto him in a dream. My servant Moses is not
so, who is faithful in all my house. With him will I speak mouth to mouth, even apparently and not in dark speeches, and the similitude of the Lord shall he behold." And so it was also among the Israelites and other nations, and is now in our magnetic appearances and revelations by visions, and especially in dreams and dark words and figures, which is
frequently the case in the lower condition of somnolency; but in the highest grades of clairvoyance, when the mind is pure as in the case of Moses, it is to behold in the true form. The personal conversations of God with Moses, and his power of be�holding the Almighty in his true similitude are figurative expressions, and must not be taken in a literal
sense. For the Lord speaks through revelation and by means of the light, and not by word of mouth, neither can God be seen by mortal eyes, for He says in another place, "No man can behold me and live." This language is the expression or impression of the divine word, and a light from the very purest source; it is the spiritual gift and revelation of
the Deity to man, which must be taken accord�ing to the various grades of intelligence of beings, as in nature, according to the kind of light produced by different actions, whether the effect be produced upon near or distant, thick or thin, hard or soft objects, etc. This language was understood by prophets and consecrated men in all ages, and these
could not communicate the light they had received in any other language than those which were spoken in their day, although, that which came over them was much more simple, comprehensive and spirit�ual than any spoken communication could have been. The language of God is the influence of a higher light through which the spirit which he
pervades becomes electrified. God acts as a centrum only on the centrum of things, that is, on the inner or spiritual, and the outward manifesta�tions follow ex post. It is not less significant that the bite of the fiery serpents was healed by gazing upon the brazen serpent. "And the soul of the people was much discouraged because of the way, and
spake against God and against Moses. And the Lord sent fiery serpents among the people, and they bit the people; and much people of Israel died. Therefore the people came to Moses and said, We have sinned, for we have spoken against the Lord and against thee: pray unto the Lord that he take away the serpents from us. And Moses prayed for the
people. And the Lord said unto Moses, make thee a fiery serpent and set it upon a pole; and it shall come to pass that every one that is bitten, when he looketh upon it, shall live." (Num. 21:4-9.) The visions and prophecies of Balaam, son of Beor, to whom Balak sent Messengers, that he might curse Israel, are also of a remarkable character. (Num.
22:23, 24): "If Balak would give me his house full of silver and gold, I cannot go beyond the word of the Lord, my God, to do less or more." So spake Balaam to Balak, who tried to bribe him to do evil. In Numbers 24:4, 15, 16, 17, 19, we have an account of the visions of the heathen seer, in which was announced the advent of Christ: "And the spirit of
the Lord came upon him and he took up his parable and said: And the man whose eyes are open hath said : He hath said, which heard the words of God, and knew the knowledge of the Most High, which saw the visions of the Almighty, falling into a trance, but having his eyes open, I shall see him, but not now; I shall beheld him, but not nigh; there
shall come a Star out of Jacob and a Scepter shall rise out of Israel. Out of Jacob shall come he that shall have dominion." The history of Balaam proves that the power to perform wonders was not possessed by holy seers alone. Balak, king of the Moabites, being afraid of the Israelites, desired to form a league with the Midianites. But since neither the
Moabites nor the Midianites felt like engaging in hostilities with the Israelites, they resorted to magic, and since they had no magician among themselves, they sent for Balaam, who was celebrated for his powers of charming and divining. The messengers came to Balaam with costly presents in their hands (for he took money for his serv�ices as
soothsayer), and demanded that he should curse this strange people. Balaam invited them to tarry over night; in the morning he arose and made known to the messengers that God neither permitted him to curse the Israelites, nor allowed him to accompany them to their country, for "that people was favored of God." Balak thinking he had not offered
enough, sent more costly presents by the hands of his nobles, in order to induce Balaam to visit him and curse Israel. Balaam, a mixture of faith and fickleness, of truth and avarice, of true prophecy and magic, said to the servants of Balak: "If Balak would give me his house full of silver and gold, I cannot go beyond the word of the Lord my God, to do
less or more." And yet, after he had spoken with the Lord during the night, he arose in the morning, saddled his ass, and prepared to go with the Moabite princes, and afterward told the enemies of Israel how they could lead them into idolatry. Here follows the history of Balaam's perfect somnambulism. Being a visionary, he was divided within
himself, because he tried to serve God and Mammon. His conscience upbraided him. "And God's anger was kindled against him because he went: and the angel of the Lord stood in his way for an adversary against him." Now he changed his inward per�ception from the angel and transferred it to the ass, which now also be�held the angel standing in
the way, and therefore began a rational con�versation with its rider. The ass, with characteristic obduracy, preferred the fields to the uneven paths in the vineyards, and when force was employed to turn her in the way, she thrust herself against the wall, and crushed Balaam's foot against the wall, for which he smote her with his staff; and since
there was no path to turn aside either to the right or to the left, the ass fell down under Balaam, and he smote her again. Finally the ass spoke to Balaam and pointed out to him his unreasonable conduct, and when he came unto himself he again saw the angel instead of the ass; but his conscience smote him ; he confessed his sin and promised to go
back again. But the angel permitted him to proceed upon condition that he should speak only what the Lord had commanded him to say, which condition he fulfilled in spite of every temptation that Balak could offer; and he went not at other times to seek for enchantments, but he set his face toward the wilderness." Instead of cursing the Israelites he
blessed them, and afterward actually prophesied concerning the Star of Jacob. (Num. 24.) This spurious prophet had no truly divine inspirations, but he prophesied in the same manner as do our mesmeric clairvoyants. For, first, he always went into retirement, when he was about to prophesy, to avoid outward disturbance, which no true prophet ever
did. Second, His inward perceptions were opened by closing his outward senses. "So sayeth the hearer of the word, whose eyes will be opened when he bows down." It is evident that the angel with the drawn sword was a vision, and the fact that the ass speaking did not appear strange to him, proves clearly that he could not have been awake.
According to the Arabic, Balaam was called "the man with the closed eye," and this induces Tholuck to compare his condition to a state of magnetic ecstasy. Third, Balaam was so incapable of distinguishing between the real object and the ap�parent subject, that the ass, gifted with speech, made no impression upon him, so that, after he had regained
his senses, he saw the angel standing before him and bowed himself before him. Fourth, Balaam made use of certain external means to throw himself into an ecstatic state, which true prophets never did. He was led from place to place in order to obtain visions, differing in their nature, so as to make them conform with the pleasure of Balak. He even
employed magic, for it is written: "And when Balaam saw that it pleased the Lord to bless Israel, he went not, as at other times, to seek for enchantments, but he set his face toward the wilderness." Fifth, finally, Balaam's ecstasies were unstable and uncer�tain, and his figures and expressions were symbolical, for we read, for ex�ample: "He
couched, he lay down as a lion, and as a great lion." This false prophet then returned to his dwelling, but appears again later in the camp of the Midianites, where he finally perished by the sword at the hands of those whom Moses sent out to fight. In the days of the judges and kings, dreams and prophetic visions signified the same thing. In 1 Samuel
28:6, we read: "In olden times in Israel, when men inquired of the Lord, they said: Come let us go to the seer, for they were called seers who are now called prophets." In Numbers 27:18-21, when Moses asked the Lord to give him a worthy follower, it is written: "And the Lord said unto Moses, Take Joshua, a man in whom is the spirit, and lay thine
hand upon him, etc., and thou shalt put some of thine honor upon him, etc. And he shall stand before Eleazar the priest, who shall ask counsel for him after the judgment of Urim before the Lord," etc. I have already quoted pas�sages from the Bible to show that dreams and prophetic visions were re�garded as the same thing; and indeed, so
important were dreams, that a dreamer was placed in the same category with a prophet. "And when Saul saw the host of the Philistines, he was afraid, and his heart greatly trembled. And when Saul inquired of the Lord, the Lord answered him not, neither by dreams, nor by Urim, nor by prophets." (1 Sam. 28:6.) We read in Deuteronomy 13:1-4: "If
there arise among you a prophet, or a dreamer of dreams, and giveth thee a sign or wonder, and the sign or wonder come to pass, whereof he spake unto thee, saying Let us go, after other gods, which thou hast not known, and let us serve them: Thou shalt not hearken unto the words of that prophet, or that dreamer of dreams: for the Lord your God
proveth you, to know whether ye love the Lord your God with all your heart and with all your soul." From this we learn that persons who were not prophets, and who were not of a pure heart, also had prophetic visions. It would be tedious as well as superfluous to recite all the visions of the prophets. In the meantime we will not pass over the most
remarkable in silence. In 1 Samuel 16, we find the history of Saul, who, after the spirit of God had departed from him, became gloomy and ill, and whose condition could only be ameliorated by the sweet sounds of music. "But the spirit of the Lord departed from Saul, and an evil spirit from the Lord troubled him. And Saul's servants said unto him,
Behold now, an evil spirit from God troubleth thee. Let our lord now command thy servants, which are before thee, to seek out a man, who is a cunning player on the harp: and it shall come to pass when the evil spirit of God is upon thee, that he shall play with his hand, and thou shalt be well: and Saul sent to Jesse, saying, Let David, I pray thee,
stand before me, etc. And it came to pass, when the evil spirit from God was upon Saul, that David took a harp, and played with his hand: so Saul was refreshed, and was well, and the evil spirit departed from him." When Saul saw the Philistine host his heart failed him, and he inquired of the Lord, but the Lord answered him not, "neither by dreams,
nor by Urim nor by prophets. If there arise among you prophets, or a dreamer of dreams, and giveth a sign, etc. Saul was a seeker after signs and wonders, for he at one time inquired of Samuel about his missing asses; at another time he inquired of the witch of Endor, and at another time he depended upon deceptive dreams. The witch said to Saul:
"Wherefore dost thou ask of me, seeing that the Lord is departed from thee, and thy kingdom is gone out of thy hand." In the books of Samuel, who was a clairvoyant in his youth, we find many prophetic visions recorded. The most remarkable of these visions were those of Samuel and David. Even Saul attempted to prophesy un�til the spirit of the
Lord departed from him. The history of the aged king David, who could no more obtain warmth of body, even though he was covered with clothing, we have already related. A young virgin was procured, who slept in the king's arms and cherished him, and so he ob�tained heat. (1 Kings 1:1.) Among all the prophets of the old dispensation there was
none more exalted than Elias, whose very name was a synonym for a higher grade of being. We find in him an example of great significance in magnetic transactions. He imparted the most important doctrines of life, and he gave life to such as had apparently died, a history of which is here in�serted verbatim: "And it came to pass after these things,
that the son of the woman, the mistress of the house, fell sick, and his sickness was so sore, that there was no breath left in him. And she said unto Elias, What have I to do with thee, O thou man of God? art thou come unto me to call my sin to remembrance, and to slay my son? And he said unto her, Give me thy son. And he took him out of her bosom,
and car�ried him up into a loft, where he abode, and laid him upon his own bed. And he cried unto the Lord, and said, O Lord, my God, hast thou also brought evil upon the widow with whom I sojourn, by slaying her son? And he stretched himself upon the child three times, and cried unto the Lord, and said, O Lord my God, I pray thee, let this child's
soul come into him again. And the Lord heard the voice of Elias; and the soul of the child came into him again, and he revived. And Elias took the child, and brought him down out of the chamber into the house, and delivered him to his mother." (1 Kings 17:17-24.) Of a similar kind a still more remarkable instance of the striking and powerful magnetic
influence is given in the history of the Shunammite's son who was restored to life by the prophet Elisha. (2 Kings 4:18-37.) "And when the child was grown, it fell on a day, that he went out to his father, to the reapers. And he said unto his father, My head, my head! And he said to a lad, Carry him to his mother. And when he had taken him, and
brought him to his mother, he sat on her knees till noon, and then died. And she went up, and laid him on the bed of the man of God, and shut the door and went out. And she called unto her husband and said, Send me, I pray thee, one of the young men, and one of the asses, that I may run to the man of God, and come again. And he said, Wherefore
wilt thou go to him today? it is neither new moon, nor Sabbath. And she said It shall be well. Then she saddled an ass, and said to her servant, Drive, and go forward; slack not thy riding for me, ex�cept I bid thee. So she went, and came unto the man of God to mount Carmel. And it came to pass, when the man of God saw her afar off, that he said to
Gehazi his servant, Behold, yonder that Shunammite: Run now, I pray thee, to meet her, and say unto her, Is it well with thee? is it well with thy husband? is it well with the child? And she answered, It is well. And when she came to the man of God to the hill, she caught him by the feet: but Gehazi came near to thrust her away. And the man of God
said, Let her alone; for her soul is vexed within her: and the Lord hath hid it from me, and hath not told me. Then she said, Did I desire a son of my lord? did I not say, Do not deceive me? Then he said to Gehazi, Gird up thy loins, and take thy staff in thy hand, and go thy way: if thou meet any man, salute him not; and if any salute thee, answer him not
again: and lay my staff upon the face of the child. And the mother of the child said. As the Lord liveth, I will not leave thee. And he arose, and followed her. And Gehazi passed on before them, and laid the staff upon the face of the child; but there was neither voice nor hearing. Wherefore, he went again to meet him, and told him, saying, The child is
not awaked. And when Elisha had come into the house, behold the child was dead, and laid upon his bed. He went in therefore, and shut the door upon them twain, and prayed unto the Lord. And he went up, and lay upon the child, and put his mouth upon his mouth, and his eyes upon his eyes, and his hands upon his hands: and he stretched himself
upon the child, and the flesh of the child waxed warm. Then he returned, and walked in the house to and fro; and went up, and stretched himself upon him: and the child sneezed seven times, and the child opened his eyes. And he called Gehazi, and said. Call this Shu�nammite. So he called her. And when she was come in unto him, he said, take up
thy son." What may we learn from this? First, that one must be a man of God as Elisha was. Second, Elisha must have been well acquainted with the transferring of this power by means of a conductor, or he would not have sent his servant before him with the staff, by simply laying the same upon the face of the dead child, and thereby restore him to
life. Third, the command that he gave unto his servant, to salute no one by the way, has a deep significance. He was to give his undivided attention to the busi�ness of raising the dead unto life, and not to be led away by any other consideration or occasion whatever. A proof that is highly necessary and important that a magnetic physician should be
free from all diversions in order to concentrate all his energies upon the one object, — the patient. Fourth, the very management in this case, is incomparable. Fifth, it is a proof that perseverance and continuance is a chief requisite in a magnetic operation: you cannot fell a tree with one stroke, so Elisha, after the first effort, arose and walked to and
fro in the house, and only upon the second effort did the dead lad begin to breathe. By the conduct of Elisha (and Saul), we may learn, that the inner sense may also be developed by music, as for instance, when Elisha was called upon to proph�esy to the kings of Israel and Judah, against the Moabites, he said: "But now, bring me a minstrel." And as
the minstrel played the hand of the Lord came upon him, and he prophesied. (2 Kings 3:15.) That they knew the method of healing by laying on of hands, and that they practiced it, is proven in the passage (2 Kings 5:11.) Naaman, the Syrian captain, expected Elisha to move his hand over the leprous part, and thus put away his leprosy. We often read
that the remains of saints worked marvelous wonders and healed the sick long after their decease. This was the case with Elisha, for we read (2 Kings 13:20): "And Elisha died, and they buried him. And the bands of the Moabites invaded the land at the coming in of the year. And it came to pass as they were burying a man, that behold they spied a
band of men; and they cast the man into the sepulcher of Elisha: and when the man was let down, and touched the bones of Elisha, he revived and stood upon his feet." If it might prob�ably appear, that in the earliest ages men were chiefly given to prophecy and inner perceptions, in our day and among us the female more fre�quently possesses
these gifts: still, there are numerous instances of prophetic women recorded in the Bible also, as, for example, the woman of Endor, who possessed the spirit of divination and to whom Saul went to inquire of, Huldah, the Prophetess, (2 Kings 22:14), and Deborah, the wife of Lapidoth, etc. Let us once more take a retrospective glance upon the people
of Israel, according to the history of the Old Testament, and upon the ancient days of the Orientals, and compare the magic among them to that of later years and we shall find many and essential differences. In the first place, I have remarked before, how that the people of Israel stood single and alone before all the heathen nations, and how the
magic among them assumed an essential and diversified form. For although the Jews re�mained so long in Egypt, they brought very little Egyptian magic with them on their return; that is, of the genuine theurgical magic art, which is the result of natural powers and of human inventions. These magi�cal ecstasies and wonder workings were more of
the nature of divine in�spiration, while the black art, practiced by natural means, which was to produce supernatural effects, was met with severe punishment as an un�holy work of sorcery and witchcraft. We find quite the contrary in heathendom, since here the true knowledge of the divine was either lack�ing altogether, or it was adulterated by
traditions and darkened by mys�teries. As for instance, in Egypt Athor, according to the Theogony of Hesiod, the darkness of night was worshipped as the great unknown, through profound silence; but to the Israelites the light appeared in the unity of God, whom they worshipped with loud hymns. In the entire old world of Heathendom the power of
the principle of nature governed, and brought down the spiritual vibration to the level of the terrestrial or earthly. The true magic of the divine was hid from that erring people, being covered with a veil through which but few glimpses of light pene�trated. The light shown in the darkness, but the darkness comprehended it not. Hamberger says:
"Heathendom was capable only to take up single rays, as it were, in an oblique direction, but the elect of God, as the posterity of Shem, in whom mankind was to be exhibited as such, and to whom all the rest of mankind, as the mere common people (εϑνη Gojim) were retained, they could rejoice not only in a circuitous, but in a central influence on the
part of the Lord. "Thou art a holy people unto the Lord, says God. (Deut. 7:6.) The Lord thy God hath chosen thee to be a special people to Himself, above all people that are upon the face of the earth." Israel was appointed thereto, not so much to conceive and grasp the outward glory of God, the ideal world, but much more His inner being, to be led
deeper and deeper into the sanctuary of divine personality. This, however, cannot be done at once; and if Israel is not the only par�doned and favored, but if through him all the nations of the earth shall blessed, this could only be accomplished gradually, and by degrees. Madam Schlegel says: "A longing or love is the root and beginning of every
higher and divine knowledge. Perseverance in searching, in faith, and in the contest of life, only prefigure the middle of the way; the ter�mination must always remain something that is hoped for. The necessary epoch for preparation to this gradual process may not be overturned nor set aside by the noblest strivings of man. The character and the
history itself of the Hebrew nations are greatly misunderstood, for the very rea�son, that these things are not duly observed. The whole existence of this people was built only upon hope, and the highest centre of their inner life was placed at a great distance in the future. Upon this also rests the chief difference in the method of the holy deliverance
of the Hebrews, as is exhibited by other old Asiatic nations. In the old records of these nations their glance in the proper historic parts is directed more toward the glorious past, with a regretful feeling in consequence of that which man has since lost. Out of all the fullness of these touching, holy re�membrances, and out of the oldest joint proverbs,
Moses, in his most direct and fixed revelations for the Hebrew children according to the wisest law of economy, brought out but very little, and only what seemed the most indispensable and necessary for his people and the object of God with the same. And as all the writings of the first lawgiver, who for this sole ob�ject led and brought out his
favorite people from Egyptian servitude in a spiritual sense and according to the whole mode of thought, until up to the time of the prophet king and singer of psalms to the last voice of warning and promise that died away in the wilderness — the outward con�tents and the inward understanding are, according to prophetic writings, so may the
people themselves be called a prophetic people in the highest sense of the word, and is such really, taken historically, in the whole course of the world and in their wonderful destinies they were and are such. Page 2 It cannot be denied that true, wise and enlightened Kabbalists lived at one time, and that some still live. But such do not wander from
place to place, offering their art for sale, in order that they may accumulate wealth, but they are satisfied to remain quietly in the pillared palace of Solomon, where they are constantly employed in gathering divine wisdom, so that (as they express it), they may finally become worthy to receive the hidden gifts from above. I myself know such a man,
who obtained exalted wis�dom from the Kabbalah, and who, notwithstanding his extreme poverty, never undertakes a Kabbalistic process for money. When I once asked him why he refused to write a desired amulet for a noble lord, who offered him a large sum for his services, he answered me with an adage from the well-known Pirke Awoth (Extract
or Fragment from the Fathers): "Deitschtammasch Betaggo Chalof," that is to say, "whosoever accepts the crown for his reward, will perish suddenly. Not for all the money in the world would I do such a thing. But if I can assist my needy neigh�bor therewith, then I will do what I can, trusting in the omnipotence of the Most Holy, without looking for
a reward. For my necessary support I do not feel any concern, for the Almighty has methods to support me if I trust in Him. Why, he even cares for the sparrow." It is particularly remarkable that the greatest and most genuine Kabbal�ists of the Jewish nation were nearly all followers and disciples of the blessed Savior of the world, and they are so
still, as I can prove satisfactorily, by numerous passages from their writings and prayers. Let this suffice for this one kind of men. But that Kabbalists live and still live, who engaged in experiments, and who performed wonderful works, and who will yet do wonderful things, is also an undeniable fact, unless we are prepared to condemn all that was
ever said upon this subject by renowned men of wisdom. The celebrated and well-known Prussian Hussar, Lord of Archenwood declares, in a description of London, that there lives a man in that city, whose name is Doctor Falcon, who is known to be a great Kabbalist, and who is visited and consulted by the most honorable and intelligent people of
London. He states further, that this same Dr. Falcon, lived not very long since in Brussels under the name of Jude Chayim Schmul Fulk, who according to the evidence of the French Duke of Nancy, in his pub�lished memoirs of Kabbalistical processes, performed the most astonishing feats. I confidently hope and trust, and I can assert without
hesitation, that my little book cannot have a tendency to foster superstition. Take it for granted that one of my readers should choose to employ one of the methods described in these pages in order to accomplish a desired object, his eagerness to satisfy curiosity will soon disappear when he takes into con�sideration the hard terms and strict morality
which are required to avail himself of them in order to derive any benefit or be successful in their use. Before concluding my preface, it is necessary to give the reader some instruction concerning the arrangement of this volume. We find in it, for instance, single words, names, sentences, and indeed entire experi�ments, printed in the Hebrew and
Chaldean languages. This fact should not prevent any one from purchasing the book. Because all the words printed in Hebrew and Chaldaic, which are intended to be impressed Upon the mind, are also printed in English in plain terms, and they have been carefully translated. So far as the Hebrew passages are concerned, the meaning of each
passage and experiment follows immediately in English, or it is placed beneath the Hebrew expression. I have made this arrangement in compliance with a request from a number of prom�inent persons, to make sure that the translation is genuine and correct; The chapter and verse of Holy Scripture, where all passages quoted may be found, are also
correctly recorded. EXTRACT FROM THE PREFACE OF THE KABBALISTIC PUBLISHER. It is universally known and acknowledged, that we are named after the most holy name of the Ruler of the World, and that we receive the holy Decalogue or the written law from him. It is further well known that in addition to the laws which he gave to Moses
engraved upon stone, he also gave to him certain verbal laws, by which, through his protracted stay upon the mountain Sinai, where all doctrines, explanations of mysteries, holy names of God and the angels, and particularly how to apply this knowledge to the best interest of man, were entrusted to him. All these doctrines, which God pronounced
good, but which were not generally made known, and which in the course of time were called The Kabbalah, or Traditions, Moses communicated, during his life, to Joshua, his successor. Joshua handed them over to the elders, the elders gave them to the judges, and from the judges they descended to the prophets. The prophets en�trusted them to
the men of the great synagogue, and these gave them unto the wise men, and so the Kabbalah was handed down from one to the other — from mouth to mouth — to the present day. Therefore do we know that in the Thora are many names of the Most High and his angels, besides deep mysteries, which may be applied to the welfare of man, but which,
on account of the perverseness of humanity and to guard against their abuse, have been hidden from the great mass of human beings. Everything that I have here stated is as clear as the Sun, and needs no further proof, and it is equally clear and incontrovertible that the All-merciful gave the Thora in the beginning to promote the best interests of the
soul and the body of man at the same time. Therefore has God en�dowed her with exalted talents, powers and virtues that, with a rational use of her, man may protect himself from danger when no other help is at hand and save himself simply by uttering the words of the living God. On this account, the expression. "For it is thy life," occurs frequently
in the Thora. And Solomon says in his Proverbs vi. 22: "When thou goest it shall lead thee, and when thou sleepest it shall keep thee." That the Psalms and the Thora are equal in holiness and worthiness, will not be called in question. Our wise men declare, "He who will daily live closer to God, who deserves to unite his soul with Him, and who is
willing to live in the closest communion with him, should often pray the Psalms with fervor and devotion. Happy the man who does this daily and hourly, for his reward will be great." The Psalms are formed and divided into five books, just like the Thora. We can, therefore, implicitly trust in the doctrines of the enlightened Kabbalists, when they assert
that the Almighty accorded equal talents and powers to the Psalms as he did to the Thora, and that in them many names of the Most High Majesty of God and his angels, besides, many mysteries, are hidden. Yes, dear reader, you must not doubt. Through a pious life and by a rational use of the Psalms you may obtain the grace of God, the favor of
princes and magistrates and the love of your fellow-men. You will be enabled to protect yourself from danger, to escape suffering, and to pro�mote your own welfare. That this is all true, the contents of the prayer, with which we end each Psalm, and which we are in duty bound to pray, will amply dem�onstrate. But the correctness of it is also
established by the teachings of the Talmud and of the old wise men, who assure us, that many of our famous forefathers availed themselves of apparently supernatural means from time to time, to protect their best interests. The truth of this I can establish by the most trustworthy witnesses; yea, I could even mention some great men, who, by a proper
use of the Psalms, performed great works. Such examples are rare. Let it suffice. I present you with a few passages out of standard books, through which you will become fully convinced that the Almighty has given his revealed word true and un�exampled talents and power, and that, in an extreme case of necessity, we are permitted to make use of
this gift of God, for our own and our neigh�bor's welfare. As for example, to cast out evil spirits, to relieve deep melancholy and to cure grievous diseases; to set free prisoners who have been unjustly imprisoned; to arrest and resist enemies, opponents, murderers, and highway robbers; to quench the fiercest fires; to resist floods of water, to defend
innocence and to reveal, it, and to foster good fortune, well-being and peace in a general manner. Read the treatise on this subject, of the excellent Rabbi Schimschon bar Abraham, in his book entitled Responsiones Raschaba. Examine the words of the enlightened Rabbi Jochanan ben Sackas in his Treatise of the Talmud and Sanhedrin, Chap, ii.,
where he treats of magical con�jurations, and where he asserts and proves that it is allowed, in dangerous and incurable diseases, to make use of words and passages in the Holy Scripture for their cure. You will find more or less similar references in the treatise of Sabbath in the Talmud, as well as in the Responsonibus, by Zemach, son of Simonis,
in which the Ninety-second Psalm, with certain prescriptions added, are highly recommended as a certain means to avoid suffering and danger, even in cases of war, fire and similar in�stances, enabling us to escape unharmed, free, secure and without hindrance. Under such happy circumstances, it is surely right and proper, that such wholesome
knowledge, which up to this day was known but to a few men, and they only the learned, was yet free to all, but found only in the libra�ries and cabinets of the great, although not generally known, should at least, in some degree, be brought to light. Since however, I cannot gain my object in any other way than by giving these pages to the world in a
printed form, and since they will un�avoidably fall into unclean hands, I feel myself constrained, in order to prevent an unworthy use of them, to extend this preface, which might otherwise, very properly have ended here, in laying down a few rules and limits. Do not, however, be discouraged for I am really endeavoring to promote your best interests
and shield you from harm. If you are willing to avail yourself of the means indicated, I warn you not to attempt it in a case of extreme necessity, and when there is no other help at hand. If this be so, in experimenting, place your trust in the goodness and power of the Most High and ever blessed God, upon whom you may per�haps have hitherto called
under, an unknown holy name. The ordained Psalm, for this or the other undertaking, besides the appropriate prayer, you must pray with a broken and contrite heart to God, and in addition to this, keep in mind the added holy name with its letters, which are given the wise Kabbalists. At the same time you must have your undertaking continually
before your eyes. I must say to you, if you wish to console yourself with this help, that you must live in such a manner that no crime or willful sin can trouble your conscience, for it is well known, that the prayer of the ungodly is not acceptable to God. And herewith I commit you to the protection of the Most High. THE USE AND EFFICACY OF AND
THE MANY PURPOSES TO WHICH THEY MAY BE APPLIED. Psalm 1.— When a woman is pregnant and fears a premature delivery, or a dangerous confinement, she should write or cause to be writ�ten, on a piece of parchment prepared from the pure skin of a deer, the three first verses of the above Psalm, together with the hidden holy name and
appropriate prayer contained therein, and place it in a small bag made expressly for that purpose, and suspend it by a string about the neck, so that the bag will rest against her naked body. The holy name is called , Eel Chad, which signifies, great, strong, only God, and is taken from the four following words: Aschre, verse 1; Lo, verse 4; Jatzliach,
verse 3; Vederech, verse 6. The prayer is as follows: May it please thee, Oh Eel Chad, to grant unto this woman, N., daugh�ter of R., that she may not at this time, or at any other time, have a pre�mature confinement; much more grant unto her a truly fortunate delivery, and keep her and the fruit of her body in good health. Amen! Selah! Admonition
of the Translator. Before I proceed further with the translation of the Psalms, it is nec�essary to insert in this place an admonition, which the author, who wrote only for his own nation, deemed unnecessary, and which, nevertheless, should be addressed to every one.
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